This review will specifically focus on the formation of anti-war community networks supporting individual war resisters during the First World War in Britain. Subversive Peacemakers narrates how opposition to the war was sustained from peace groups to poets, from politicians to preachers, from suffragettes to workingclass men -all of whom struggled to uphold ideas of pacifism and non-violence in an increasingly militarised society as the war dragged on. Clive Barrett's study is an analysis of how war resisters learned to become conscientious objectors, despite his work's subtitle that underscores the author's unique Anglican Christian perspective. Barrett, an Anglican priest working with West Yorkshire Ecumenical Council and a Visiting Fellow at the Department of Theology and Religious Studies at the University of Leeds, seeks to expose shades of war resistance, from religious absolutists who withdrew support for the state's machinery of militarism, to voluntarists who objected to the mandate of conscription rather than to war. Although war resisters were ethically informed by their individual consciences they were collectively supported by community networks of political and pastoral solidarity. Most war resisters focused their ideological protests either through a liberal internationalist conceptual lens or by means of personal moral convictions. In response to threats to civil liberties from state authorities during times of crisis these conceptual frameworks overlapped and boundaries between them became quite fluid. This would become a recurring theme of antiwar movements. Activists like Sir Bertrand Russell and networks such as the International Fellowship of Reconciliation and the Friends' Service Committee, forged in the crucible of the Great War, continued to inform liquid resistance against war throughout the 20th century.
Antecedents of modern war resistance are traced by Clive Barrett to traditions of non-conformist religion, most notably the Religious Society of Friends or Quakers rather than from the magisterial churches of the national state such as Anglicanism in Great Britain that aligned itself with a militarist policy of national self defence at the nation's entry into war in August 1914. Yet Anglicanism was not an institutional monolith, as Barrett convincingly argues with reference to intellectual dissent by individual clerics.
A notable dissident, introduced early on in Barrett's narrative, was Arthur J. Efforts by British anti-war activists to organise internationally were compromised by greater controls of international communication by the government, using the hidden hand of state censorship and official propaganda. The British government took the pacifist threat seriously. The Cambridge philosopher Bertrand Russell, a member of Union of Democratic Control, was refused a passport to travel to the United States of America and was imprisoned by the government for prejudicing Britain's relations with its American ally. Official harassment of pacifists was commonplace throughout the war, not only because of a misguided belief that movements like the Fellowship of Reconciliation were pro-German, but as a result of assumptions that pacifism, anti-conscription and revolution were inextricably bound together. The Russian Revolution of 1917 produced a mixed response from British pacifists, many of whom could appreciate the aims of the revolution, but few of whom would sanction the notion of a revolution by force (pp. 167-8). Indeed, the Fellowship of Reconciliation sent a resolution in 1918 to the revolutionary Russian government, 'recognising the service which the Russian nation had done in the cause of humanity and of reconciliation' (p. 168). As the war progressed, the ideas of the pacifists were deliberately targeted by state authorities. An amendment to the Defence of the Realm Act, 1914, Regulation 27c (on censorship) sought to close down all criticism to government policy. Edmund Dene Morel, acting secretary of the Union of Democratic Control, was imprisoned in 1917 for a technical breach of the Act. Morel's crime was to have sent a copy of his pamphlet Tsardom's Part in the War to the essayist Romain Rolland in Switzerland.(6) By the end of 1917, pacifist meetings had largely been closed down and leaders of the movement had been harassed and imprisoned.
A political opportunity that opened up as a consequence of the retreat from Gallipoli in 1915 was that the British government passed compulsory conscription through legislation. This was a tremendous breach with tradition, and the Liberal party was expected to split over the question, but the Military Services Bill was passed in January 1916 with opposition limited to parliamentarians affiliated to the Union of Democratic Control, Independent Labour Party or Quaker members (p. 114). The Bill made conscription compulsory, initially for single men, later extended to married men and to men aged up to 51 years in 1918. Ironically, the act also established a fundamental legal basis for conscientious objection. It fell to 1,800 local tribunals across Britain to decide the precise workings of the act. Objections were based as significantly on the belief that conscription was a breach of civil liberties as it was on personal opposition to war (p. 118). Yet, fundamentally, the stand of a conscientious objector was inevitably a personal commitment, even when supported by a political campaign group or by a sympathetic faith community (p. 122).
Anti-war activists began consolidating their resources through networked agencies as a response to the government's introduction of compulsory conscription. It became clear to war resisters that there would now be a cost to being a pacifist that many individuals would have to pay. Yet community networks provided vital support to individual war resisters. The Fellowship of Reconciliation saw its membership peak at 4,000 members at the same time as compulsory conscription was passed (p. 147). The fellowship set up a conscription committee that worked closely together with the No-Conscription Fellowship and the Friends' Service Committee, a Quaker pacifist organisation, as part of the Joint Advisory Council to lobby Asquith's government. The Fellowship of Reconciliation Conscription Committee maintained personal contacts with individual conscientious objectors and set up an emergency fund to offer relief for them and their families. Individual conscientious objectors who lost their jobs were assisted by the Fellowship of Reconciliation Employment Bureau, established to assist men granted conditional exemption find work (p. 148). Prior to arrest, conscientious objectors were given legal assistance by the National Council Against Conscription, a responsibility assumed by the No-Conscription Fellowship subsequent to arrest. The effectiveness of these networks is illustrated by the personal circumstances of individual war resisters. Bert Brocklesbury, one of the 'Richmond Sixteen', 16 absolutist conscientious objectors detained in Richmond Castle in Yorkshire, tipped off the No-Conscription Fellowship through a postcard that he and his fellow conchies were being transported to France to face court-martial. It was the prompt action of the No-Conscription Fellowship and the Friends' Service Committee that helped to convince the authorities that no executions could be undertaken without causing a public outcry and it may very well have contributed to the conscientious objectors' ultimate survival (p. 147). 
, socialists in the German Reichstag would not have supported the war votes, and a high proportion of the German army would have refused to march. Neutral nations could have been called upon to refuse aid to the aggressor, who would be left with 'the appalling responsibility of marching against an absolutely non-resistant people' (p. 74). Tom Attlee, member of the Fellowship of Reconciliation General Committee and its Social Services Committee, in his address to the fellowship's summer conference in 1916, argued that Britain's threat of retaliation on Germany actually contributed to the German decision to invade Belgium, as it could be used to justify the military action of the German people by saying that it had been taken under external threat (p. 159). When peace came, Article 231 of the Treaty of Versailles, known as the 'war guilt clause', demanded that Germany and her allies accept responsibility for all war damages. The key demand of the Union of Democratic Control for an equitable distribution of responsibility for the war had been ignored.
Subversive Peacemakers integrates a sweeping narrative with vivid cameos of individual war resisters, but Barrett's flow is disrupted at times by the sheer number of personalities cramming his narrative. His account amplifies Adam Hochschild's thesis that the First World War divided those who passionately believed it was worth fighting from the much smaller minority opposing it who were patronisingly dismissed as either cranks or traitors. (7) Charlotte Despard, a character illustrative of the ideological divisions threading Hochschild's argument, appears momentarily in Barrett's story (p. 167). Charlotte, a committed pacifist and suffragette, was the older sister of field marshal, Sir John French, commander-in-chief of the British Expeditionary Force during the first two years of the war. Barrett offers a similar sibling pairing in the career of Tom Attlee, older brother of the future prime minister Clement Attlee, that would have benefited from a fuller treatment (p. 157). The war caused an ideological rift between the brothers as Clement joined the army and saw service in Gallipoli, Mesopotamia and the Western Front while Tom, a conscientious objector, was imprisoned for his commitment to war resistance (p. 159). The organisation of anti-war protesters during the First World War would cast a long shadow across the century. The fate of Bertrand Russell, an important figure in the narrative, could have been rounded off. Russell served out his prison sentence at the end of the First World War and in later life while at the forefront of the Campaign for Nuclear Disarmament would return to prison, aged 89 years, for inciting the public to commit a breach of the peace during the antinuclear arms protests of the 1960s. The part played by the Union of Democratic Control after the war could also have been developed by Barrett, as this agency endured as a think-tank for both the British Labour Party and for anti-colonial agitation. Yet, despite minor lacunae, Barrett's argument complements a recent reassessment of the war's cultural legacy by David Reynolds, who highlights that the discourse on human rights that came to dominate international relations during the late 20th century owes much to the actions of subversive peacemakers during the First World War. (8) As difficult as it may be to adopt an unpopular stance against war today, it was a greater act of principled determination and independent thinking to have done so a century ago. Over 16,000 men made the claim to be conscientious objectors during the First World War in Britain. Clive Barrett makes a valuable scholarly contribution to the war's hidden history by documenting the stories of its half-forgotten subversive peacemakers who placed conscience before country, who saw through the illusions of jingoistic recruitment posters and who defended the common cause of humanity against national hatred. A century on, the anti-war movement remains peripheral to the history of the First World War, thereby, underscoring the truism that peace is harder than war.
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